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THE CATHOLIC LAYMAN. 



[July, 



whjch both parties are subject, commend to us 
Christ and his Church as a holy marriage — 
Christ the bridegroom, she the bride ; where we 
learn of Him, there also we should find her. If, 
therefore, we have now arisen, and consider to 
what communion of Christians in Africa we 
should he joined, beyond all doubt, we should 
hold to that which we find in the Scriptures." 
And again (c. 187) — "If, therefore, it be in- 
quired concerning the Church — What it is? 
How great it is ? What sort it is ? the Divine 
Scriptures alone are sufficient to point her out." 

It is equally remarkable that St. Augustine 
nowhere appeals to Rome or to the Bishop of 
Borne, to decide which was the true Church. 
No such notion appears in this discussion. But 
when the Donatists wanted to make out that 
Cecilian was the father and head of the 
Catholics in Africa, St. Augustine, instead of 
saying (as some would now say) that the Pope 
was the head of their Church, answers thus : 
" We call those fathers, for the sake of honour, 
who have gone before us either in time or merit. 
It is otherwise when we come to inquire whom 
we have as father in respect of the faith ; whom 
we have as father in respect of life ever- 
lasting ; whom we have as father in respect of 
holding to the Church, and possessing the ■pro- 
mises of God." To all this he answers, " I have 
a Head, but He is Christ." 

It seems St. Augustine knew nothing of 
" Christ's Vicar upon earth." 

What St. Augustine thought of the necessity 
of obedience to the Pope, we will show some 
Other time. We conclude here with the testi- 
mony of another great Catholic Bishop, Optatus, 
of Milevis, who worked with St. Augustine 
against these same Donatists : — " No tribunal 
Can be found on earth concerning this question ; 
a judge must be sought from heaven. But why 
need we reach to heaven, when we have his tes- 
tament here in the Gospel ? — (De Schis. Don., 
L v., c. 3.) 

Our readers may wish to know, what was the 
result of this famous discussion. Orders were 
given that this discussion should be read in all 
the Churches every year ; and, in a short time, 
it came to pass, that the Donatist Church 
dwindled away to nothing, and there was again 
bat one Church in Africa. 

If Roman Catholic priests dare not now follow 
St. Augustine's example in discussion, if they 
cannot hope to produce the same results, it is 
principally because they cannot use the same 
means — they cannot prove their Church out of 
the Scriptures alone. 

We trust we have now done something to sa- 
tisfy our readers that discussion is right, and to 
show them also on what principles it should pro- 
ceed ; and we simply ask, can they wish for a 
greater authority than St. Augustine ? 



ON THE INTERNAL EVIDENCES OF THE 
CATHOLIC RELIGION. 
Ik returning to the consideration of Mr. M'Manus's letter, 
we desire to repeat, in the first instance, our deep convic- 
tion that any religion which does not claim to be the reli- 
gion of the heart — which does not apply the strongest and 
highest motives to move the affections of the heart — can 
have little claim to be from God (for " God is love" — 1 
John iv. 8), and little deserves to find acceptance among 
men. 

We also desire to repeat oar conviction that a religion 
can possess no stronger internal evidence than its suitability 
to the wants of fallen man ; while, each day, reflection 
makes us feel more strongly that the fact of a religion 
meeting all the wishes of our fallen nature should make us 
very suspicious of the snares of Satan, who first planted 
those wishes in our breasts, and whose best weapon against 
SB is still to make false promises of supplying them all. 

Our business now, in reference to Mr. M'Manus's letter, 
if to enquire, 1st, which the Church of England or of Rome 
sets before men the highest motives to move the deepest 
•flections -of the heart of man ; 2nd, which, proposes the 
religion most suited to supply his real wants; 3rd, which 
ia clearest of the charge of conciliating the wishes of a falleni 
nature, by making offers and provisions which God has not 
made. 



Mr. M'Manus has compared the two churches, in refer- 
ence to the first and second of these points ; and it is 
necessary that we should follow him in this : we trust that 
he will think that we only complete the subject of his letter 
in adding the third. 

"With respect to the first question : " which religion sets 
before men the highest motives to move the deepest affec- 
tion of the heart'" we ask Mr. M'Manus to consider, in 
the first place, that the two churches agree in some things, 
and differ in others. Now, if the things in which the two 
churches do agree, be, indeed, the highest motives to work 
upon the deepest affections of man's heart, then, the only 
question is, which church puts these things forward most 
prominently — which church gives them the chiefest place — 
which is most careful that all should know them — which is 
most careful that nothing else should supplant those things 
in the hearts and affections of men ? But, if the things 
which the Church of Rome holds, and which the Church of 
England rejects, be, indeed, the things which Mr. M'Manus 
thinks are those which apply the highest motives to move 
men's love to God, then we must enquire, whether these 
things be, indeed, from God ? for, if not, Mr. M'Manus 
must be mistaken ; for we expect he will admit, frankly, 
that those things which are revealed by God to lead onr 
hearts and draw our love to him, must be fitter for lhat 
purpose (whether we at present see it or not) than any in- 
ventions which men have made for moving our affections. 
The waters of Jordan were really better than the rivers of 
Abana and Pharphar for cleansing the leprosy of Naaraan, 
whether he saw the reason or not ; and though he saw not 
this reason at first, yet, doubtless, he saw it afterwards ; 
and we see now that the choice of Jordan was really suited 
to direct his heart aright to God, for it pointed to the God 
of Israel. (Sec 2 Kings v. — 4th Kings, Douay Bible.) 
How, then, stands the case between the churches — in 
what do they agree — in what do they differ ? 

In what do they agree ? We must be very brief —but the 
greatest and noblest things bear brevity best — it is enough 
to say what they are. 

Hear the words of our Blessed Saviour's own appeal to 
men to draw their hearts by love'to God, through him : — 
" For God so loved the world as to give his only begotten 
Son, that whosoever believeth in him may not perish, but 
may have life everlasting." — (1 John iii. 16.) 

Is this no appeal to " the heart of a poor penitent, gush- 
ing with feelings of sorrow and contrition, and groaning 
under the burden of sin ?" Can it do nothing to move out 
hearts with love towards God? Let St. John, '-that dis- 
ciple whom Jesus loved" (John xxi. 20), and who wat 
himself in consequence, in an especial manner, "the Apos- 
tle of love," answer this question — " Let us, therefore, love 
God, because God first hath loved us." — (1 John iv. 19.) 

Does Mr. M'Manus see no force in this appeal to the best 
affections of a soul groaning under the burden of sin ? or 
will he say that this is a mere " dry and barren abstraction 
of a deity." We ask him to consider who brings this mes- 
sage of love and grace from God to man : it is the man 
Jesus Christ ; himself perfect man, as well as perfect God. 
" In all things made like unto his brethren, that he might 
become a merciful and faithful high priest before God, that 
he might be a propitiation for the sins of the people ; for in 
that wherein he himself hath suffered and been tempted, 
he is able to succour them also that are tempted." 

It is not easy nor possible to express the comfort that 
God's children feel in every trial, in looking to a Saviour 
who has felt every trial, bodily and spiritual, that they can 
feel (though always without sin), and for this reason, that 
they might look to him as one who can feel for them. Such 
a Saviour is to them no " dry and barren abstraction of a 
deity ;" he brings the very essence of the Godhead himself 
within the reach and comprehension of their love. 

In this great object, and these effectual motives of love 
towards God, both churches professedly agree. We have 
quoted from the Roman Catholic Bible, which suits our 
purposes here as well as the authorized version of the Church 
of Rome. 

Our heaviest complaint against Rome is this : that pro- 
fessing to believe such things as these, she does not 
rely simply on them to move men's love to God; but, 
treating them with cold neglect, she multiplies all other 
means, of human invention, of moving the affections of 
men. 

How does Mr. M'Manus judge of these things? The 
two churches agree in these things : yet Mr. M'Manus con- 
demns the one, notwithstanding that her great and chief 
object is to hold up Christ the Saviour as the true object of 
the love and adoration of men. He extols the other, not 
because she proposes such objects and motives of love, but 
because she has " a sublime ritual— "fasts and penances — in- 
tercessory offerings for departed souls — saints and interces- 
sors interceding in the presence of God — devotions to the 
Virgin Mother of God," all of which, he says, are but so 
many links of the chain whereby the faith which he pro- 
fesses is entwined around the deepest principles of our 
nature." 

Did the blessed Apostles know how to preach that 
faith; or how to move men's hearts with love to God? 
And was it upon these things that they relied ? In all 
the accounts that Scripture gives of their earnest preaching 
(that preaching which converted the world) — in all their 
earnest and affectionate letters to their converts, we find no 
mention of these things. Mr. M'Manus, himself, admits in 
his letter — " it most be confessed that you have proved how 



little evidence is to be derived from the ancient fathers in 
support of the reverence which the Catholic Church ha« 
always paid to the Blessed Virgin, and other important 
doctrines which we are taught to believe." And yet he makes 
these things (which must be, by this admission, mere in- 
ventions of men in later times) the test of the religion 
of the heart, to the utter forgetting of the grace and mercy 
which God has revealed to us through Jesus Christ our 
Saviour ! He still suffers from the practical teaching of 
the Church of Rome. She has laboured to keep these hu- 
man inventions ever before his eyes— she has coldly ne- 
glected to set Christ, his nature, his office, his character, 
and his grace and mercy before him ; and he does not yet 
see how wonderfully suited the Saviour is, as shewn to us 
in Scripture, to draw to himself every affection of the hearts 
of sinners oppressed with the sense of sin. 

But, why did he not bring forward more " links of the 
chain" bv which his faith is " entwined around the deepest 
principles of ournature." Why did he not bring forward the 
scapular and all the lving stories connected with it, so se- 
dulously used to touch the hearts of the Irish peasantry- 
why did he not bring forward the holy coat of Treves, the 
winking picture of Rimini, the fanatical delusions of the 
"Adolorata" and Estatica," by which the Church of Borne 
imposed on the heart of the late Earl of Shrewsbury? 
Why not mention the countless succession of lying won- 
ders which the Church of Rome, in all latter ages, has pro- 
duced or countenanced — why not all the legends of the 
Breviary, which the Roman priests are bound to study? 
Why, in fine, has he not said that the Church of Rome, in 
our own day, is continually producing a succession of such 
lyingwonders, to touch the hearts of her children, whenever 
she sees their zeal to flag (as in the Rimini pictures, and 
other cases above mentioned) ? 

Are not these things the strongest evidence that she 
has not the religion of the heart to rely on— that she feels 
the necessity of a constant production of the inventions of 
men, to keep up anything like popular devotion ? Seriously, 
we ask Mr. M'Manus if all this be preferable to fixing all 
our hearts and hopes upon the life and death of Christ fo# 
us? . 

Mr. M'Manus speaks of the sincere and pious men m his 
communion who have felt the internal conviction of its 
truth. What we have said of the great things in which the 
Church of Rome professes to agree with us, may leave us 
room to hope that some in that Church do find what satis- 
fies their hearts, in spite of the coldness of their Church 
about it. But the question is, do they find this in what the 
Churches agree in, or in the things which Mr. M'Manus thinks 
so important and which wereject ? We thank Mr. M'Manus 
for his instances : he produces Fenelon and Pascal— the 
latter is, perhaps, the recluse of Port Royal, the disciple of 
St. Cyran ; a member of a community which all zealous 
Roman Catholics at this day are agreed in calling heretics, 
because they rejected the decrees of Popes, and neglected 
the inventions of their Church, to fix all their thoughts upon 
Christ and his grace as they found them in the Bible ; and 
sore and long their persecutions were at the hands of Rome 
for this their choice. Fenelon, also, waa a man of like 
spirit, and suffered for it too. Why does Mr. M'Manus 
take his instances of genuine love to God in members of his 
Church, from among those who came nearest to us — who 
thought the least of the things he boasts of, and who dwelt 
the most on the great things we hold? Is it not a plain 
confession that these are, indeed, the things that can fill our 
hearts with love, and make our profiting appear to all? 

Mr. M'Manus has much to learn, if he really believes 
what he says, of what the Church of England and Ireland 
offers to meet the intense cravings of a soul burdened with 
a sense of sin — " You tell him that penances are unavailing" 
(and so they are, indeed, to atone for sin) — " that priestly 
absolution is but an empty sound" (we tell him that the 
ministers of the Chureh are God's ambassadors, and that 
to them the ministry of reconciliation is committed. 
2 Cor. v. 18, 19, 20.) " You forbid him to turn his 
thoughts to the sainted martys and confessors" (nay, rather 
we point to that " so great a cloud of witnesses" to make 



I him "look to Jesus" as they also looked. Hebrews xi 

I 12.) " You think it rank idolatry to fly for refuge to the 

j Blessed Mother of God (we do ; for Christ himself is die 

refuge set before us). " And what do you offer him 

instead ? You give him the Thirty-nine Articles ! Yon 

( set before his mind a dry and barren abstraction of a deity, 

| enveloped in a cloudy maze of dogmatic theology." So 

I Mr. M'Manus asks and answers. Nay, nay, it is not so ; 

: we call God to witness. The Church of Rome, indeed, 

I propounds Pope Pius's Creed to any restless soul that seeks 

for peace in her communion ; and refuses any hope of 

comfort till the poor wanderer swallows every article, with 

all that is in it, and all that is not in it. But not so we. 

i We highly prize the Thirty-nine Articles for their own 

1 purpose; but we do not offer that formulary to a convert^ 

much less to one seeking the cleansing of his soul from sin. 

We show him Christ, as Christ showed himself on 

earth : we show him the man Christ Jesus, meek and lowly, 

dwelling among men ; sharing all their sorrows, healing 

all their infirmities, bearing with all their contradictions, 

and giving himself to die for their sins. We show his 

gracious words, " come unto me all ye that labour and are 

heavy laden and I will give you rest." — Matt. xi. 28. We 

shew his sacred promise, " Him that cometh to me / will 

not cast out."— John vi. 37. We point to Christ as still the 

same, yesterday, and to-day, and for ever. — Hebrews xiii. 
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S. 'We point to hiaY«tiU,«» oaewho, in his human nature, 
Mb for our infirmities; as interceding for us now in Heaven 
before God, and, ,therefbreyable "to save for ever them that 
some to God by him." — Hebrews vii. 25. We think him 
the great and and object of all love ; and the great object 
of all our labours is, that nothing else shall stand between, 
to-prevent the groaning sinner looking straight to this great 
high priest. 

Is it of this that Mr. M'Manus means to say ; " as well 
might you hold forth an empty vessel to the parched and 
thirsty wanderer in the desert, as tell the sorrowing and 
heavy laden soul to be content with such a religion as this !" 
Is Christ the Saviour, " in whom all fullness dwells," this 
mmvtj vessel ! or shall we turn from Him who is the Well 
of Life, to the broken cisterns which men have made, which 
hold no water ? 

We might well meet Mr. M'Manos on the practical 
results of the two systems. He asks — "How rarely do 
they (in the Church of England) turn to religion for com- 
fort and consolation, under the trials and calamities of 
Jife." We thank God we could show him multitudes who 
draw comfort and support in every trial from the Word 
and the ministry of reconciliation. But the religion of the 
heart is not paraded. All outward parade and show is bat 
evidence of heartfelt want within. 

But we must ever protest against religion being judged of 
by the conduct of those who are indifferent to religion ; a 
class too sadly large in every Church and creed. The 
increasing multitude of Roman Catholics who never go to 
confession is an instance in point ; a stronger instance still 
-we noticed in our number for September last : It is a fact 
that of Irish Eoman Catholics who go to America, not 
one-fourth continue Roman Catholics there. We gave the 
testimony of an Irish priest, from his own observation on 
the spot, that two millions have been lost in this way ! 
What a commentary on Irish Romanism as the religion of 
the heart ! 

We shall consider in our next number which religion 
best meets the wants and wishes of our fallen nature. In 
the mean time we ask Mr. M'Manus to study the charac- 
ter of the man Christ Jesus, as given to us in the Bible, 
and consider whether that be not an object capable of 
moving and supplying every feeling of love of which his 
heart is capable ; and whether it he not true that the more 
perfectly a religion relies on this best and greatest object, 
the more truly it becomes " the religion of the heart." 



CorresaonTiente. 
ON THE VISIBILITY OF THE CHURCH. 

TO THE EDITOR OP THE CATHOLIC LAYMAN. 

Sib — Instead of sending a copy of my mislaid letter, 
I beg most respectfully to draw your attention to a synopsis 
of my arguments and objections compressed within the 
narrow compass of a sheet of letter paper. My sole object 
being the investigation of truth, and feeling an earnest desire 
(one, I think, which ought to be very generally participated 
in) of knowing the best that can be said on the opposite 
side, in this enlightened age, respecting the visibility of the 
Church, I also beg you will address yourself to die real 
difficulty, in a manner befitting the importance of the 
subject, without diverging into extraneous topics. I have 
particularly to request that you will not attempt to hide 
the real state of the question ; truth loses nothing by being 
seen in its own native colours. If you have God's truth, 
why not support it powerfully? and if you are in error, 
why should you impose on your own soul if you would not 
be classed with those persons of whom our Saviour says, 
that they had closed their eyes, and that their ears were 
dull of hearing. — See Matt. xiii. 14, 15. 

In the Layman for January, 1853, page 10, column 2, 
you say you have no difficulty in showing the perpetuity 
and visibility of the Church ; this, then, being an admitted 
principle between us, I call upon you to show where your 
Church existed in the days of Berengarius (circiter, A. D., 
1040). 2ndly — I call upon yon to say whether Berenger, 
or the various councils, churches, bishops, and ecclesiastics 
that condemned him, constituted the true Church of 
Christ? 3rdly — If Berenger were the true Church, where 
was the true Church before he began to broach his er- 
rors (A.D., 1016) ? and also when he recanted and abjured 
his errors, and died a penitent Roman Catholic? 4thly — 
In the Layman for September 1852, page 104, column 2, 
you say — "The Christian Church had never wholly re- 
volted from God ; God had never abandoned her ; the 
fundamentals of Christianity — the means of salvation were 
preserved in her." You mean, of course, the Roman 
Church, and the other churches in communion with her, 
which you here seemingly admit to be the true Church 
of Christ — " Fair as the moon, bright as the sun, terri- 
ble as an army with banners." — See Canticles vi. 9. I 
tall upon you to reconcile these expressions with her 
being "The Scarlet Lady, 'fallen into grievous and 
damnable errors,' and drunk with the blood of the saints 
and martyrs of Jesus." 5thly — Berenger was bound to 
hear the Church, according to Mat. xviii. 17; to obey 
his prelates, according^ to Heb. xiii. 7, 17. Where were 
these prelates and that Church ? 6thly — I call upon yon to 
point out the congregation of faithful men among whom 
the pure Word of God was preached, and the sacra- 
ments duly administered, in the 4ays of Berengarius, 



according to the t&th Article of the Ornish of Bag- 
land. 

These are the-points I urged in my -first latter, and I 
beg most respectfully to say, that in your answer you 
have evaded them by attacking the doctrine of Images, 
the Creed of Pope Pius, &c It seems your correspoa- 
dents must confine themselves to one topic, whilst yon 
are at liberty to ramble; this plau, if not very honour-: 
able, is, at least, very convenient no 'doubt. 

You say Mat. xviii. 17 refers to the offences of one 
man against another, which the Church was bound to 
reconcile (See No. for January, 1853, page 10, column 1). 
Much more, I argue, should she strive to reconcile those 
individuals to God, who may have offended him by errors 
in faith or doctrine, and, on the same principle, they were 
bound to hear ; but your exposition of the passage is — 
" Hear the Church in petty disputes, and matters of minor 
importance ; but if matters of faith or doctrine happen to 
be agitated, follow your own peculiar whims and fancies." 
I shall, at present, make no farther comment upon this 
very popular explanation, which aims at the subversion of 
all Church authority. 

Respecting Heb. xiii. 7, 17, you cannot deny that the 
prelates here alluded to had the true faith, and that the 
people were bound to follow them. In like manner, in the 
time of Berengarius some prelates must have had the 
true faith, and he was bound to follow them ; or there was 
no visible Church of Christ. I call upon you, again, to 
point out these prelates, as I have frustrated your attempts 
at explaining away the above passages of Scripture. 

You argue thus : — ■" The doctrine forwhich Berengarius 
was condemned was not in such or such a Creed, ergo, it 
formed no portion of the faith of the Church ; it was but 
the private opinion of particular doctors and individual 
bishops." I argue contra. Your Sacrament of the Lord's 
Supper is not contained in the Nicene, the Athanasian, or 
the Apostles' Creed, hence, upon your own principles, you 
should have only one sacrament of the New Law, or 
else your arguments from the Creeds goes for nothing at 
all. 

Lastly — I call upon you, most emphatically, as the 
onus lies upon you, to prove that the councils, churches, 
bishops, and ecclesiastics, that condemned Berengarius, 
were merely particular doctors and individual bishops, 
as you assert in the No. for January, 1853, of your periodi- 
cal, page 10, column 2 ; and that the great majority 
of the visible Church supported the opinions of Beren- 
garius. 

I now proceed to anticipate some arguments which you 
may be expected to adduce ; just merely to prevent you 
from wasting time at them, and to compel you to bring 
forward better, if you have any such in your theological 
armoury. 

First Kings xix. 14, 18 is quoted to show, by analogy, 
that, as 7,000 faithful existed unknown to even Elijah 
the prophet : even so the Christian Church may be hid- 
den in the days of Berengarius. I deny the analogy, for 
three reasons : first, Ahab, king of Israel, and Asa, king 
of Judah, were cotemporaries (see 1 Kings xvi. 29) ; and, 
though Ahab persecuted and exterminated the prophets, 
still the Church flourished at the same time under good 
King Asa, in Judah (see 1 Kings xv. 11, 14), the Jew- 
ish Church then was not invisible. Secondly, Elijah 
must have known that Obadiah, the governor, had con- 
cealed the prophets by fifties in caves (1 Kings, xviii. 13). 
And lastly, and principally, we have the infallible Word 
of the living God, that 7,000 faithful existed at that time 
in Israel (see 1 Kings xix. 18). Now, as we have no such 
assurance respecting your Church in the days of Beren- 
garius', I maintain that I have smashed for ever, this ar- 
gument from analogy. 

Next, Protestants have recourse to the expedient of a 
church within a church, saying that the true believers were 
mixed up with those of the Romish communion, like the 
tares and the wheat (see Mat. xiii. 24, 30) ; but it cannot 
be alleged that either the wheat or the tares were invisible, 
so here again the analogy ceases, and this theory is liable 
to all my former objections from the invisibility ; and if 
Protestants cannot point out any distinct party, it is evi- 
dent, their church if any previously existed, had become in- 
visible and contradicted our first principle and postulate : 
" that the Church of Christ is perpetual and always 
visible." 

Mat. xxiii. 2, 3, is quoted to prove that a church may 
be still the Church of Christ, though " fallen into grievous 
and damnable errors." Now the errors of the Scribes and 
Pharisees consisted in their pride, ambition, covetousness, 
and hypocrisy, against which the eight woes are denounced 
in the Gospel (see Mat. xiii. 13, 36, and Luke xi. 37, 52). 
Had they erred in doctrine our Saviour would not have 
commanded the people to bear them, as he did in the pas- 
sage so infelicitously quoted by our adversaries ; and though 
the Jewish rulers were, generally speaking, very wicked, 
there were bright exceptions : Zacharias and Elizabeth — 
see Luke i. C, 67 ; Mary and Joseph — Mat. i. 19, 20 ; holy 
Simeon — Luke ii. 25, 26 ; the prophetess Anna — Luke ii. 
36, 37 — cum multisatiis, and not to speak of John the Bap- 
tist or of the light of the world, Jesus Christ ; but who was 
there to protest against the pretended innovations of Rome, 
at the period I have selected, except that weathercock, 
Berengarius, who abjured and relapsed so often. 

It is vain, Mr. Editor, to try to embarrass, me with the 
creed of Pope Pius. 1 beg to remind you of the old-adage; 



" ¥ikit a 9 U ^n litem lilt rttblvit." T«a are bound not 
oojy to prove your own position btrt to answer the ooj»o- 
tiooa stated against it. If you • show a disposition to do 
so by clear and logical deductions, and by Scripture refe- 
rences, as I am, in my humble sphere, • friend to free, dis- 
cussion, I will, from time to time, submit to you-nvy rude 
arguments and objections, upon several other controverted 
points ; but if you continue to evade, or to tide the real 
state of the question, as I said before, I shall feel mysetfat 
liberty to conclude that the defeat is in the cause and not 
in the advocate. 

With unfeigned thanks for your attention to my com- 
munications, I beg to subscribe myself 

<&iXa\jj0t;c* 
The subject of the visibility of the Church is one which 
we willingly admit to be discussed in our pages. It is, 
however, an inconvenience that our correspondent should 
insist on discussing it upon a case (that of Berengarius) 
out of which no question arises about the visibility of the 
Church. It is rather hard to ask us to say which, Boren- 
garius or his opponents, were the true Church, when they 
both professed to belong to the same Church. The Pons 
and Council drew up a recantation for Berengarius, and 
they began it thus — " I, Berengarius, an unworthy deacon 
of the Church of St. Mauritius of Andegave, &c. ;" in 
which it is clear that they looked on Berengarius as a dea- 
con of the same Church as themselves. If Berengarius 
had been asked — " Which are you or your opponents the 
true Church ?" he would, no doubt, have answered — " We 
are both members of the same Church, and the only ques- 
tion between us is, which states the doctrine of that Church 
most correctly." We really can give no other answer to 
the same question. We do not see how any question arises 
out of this, as to the visibility of the Church ; though wo 
do see a great question as to how far individuals are bound 
to believe and profess in the words which any bishop or any 
number of bishops choose to dictate to them. 

The only way we can deal with our correspondent's letter 
is, first, to state plainly what we believe as to the visi- 
bility of the Church of Christ ; and then to show whether 
Berengarius was bound, or not, to adopt the recantation 
dictated to him. 

We believe, then, that the visibility of the church con- 
sists in a lawful succession of bishops, clergy, and people, 
professing the articles of the Christian faith, as contained 
in the Catholic creeds. Wc believe that in all ages, 
throughout the world, there has been such a sucgession of 
bishops, clergy, and people professing those creeds. The 
whole of these, as existing at any one time, we take -to 
be " the visible Church of Christ on earth." We behove 
that Christ always has had, and always will have, such a 
Church. 

So our correspondent has given himself a very needless 
trouble in finding arguments for us to prove that Christ 
might have no visible Church on earth. 

We do not hold that every error held by individual 
I bishops, or number of bishops, or even by particular 
churches (as the Churches of Jerusalem, Rome, Antiooh, 
1 &c.), destroys the visibility of Christ's Church on earth ; 
although such errors do deface the purity of those particu- 
lar churches, and make them less worthy of Christ. The 
visible Church of Christ, as a whole, has never professed 
: anything but the Catholic creeds. 

■ Our correspondent has mistaken the meaning of the 19th 
Article of the Church of England and Ireland, which de- 
scribes "<Ae visible Church of Christ" as " a congregation of 
faithful men, in the which the pure Word of God is 
preached," &c. This is the highest notion wc can form of the 
visible church, one which should bo ever in our minds. 
So far as particular churches come up to this, they have a 
good claim to be parts of the visible Church of Christ; so 
far as they come short of this, their claim is weakened and 
obscured. But this article does not mean that every depar- 
ture t» any degree, from that " pure Word of God," does 
wholly separate from the visible Church of God : and this 
is perfectly clear from the latter part of that same article 
itself, "as the Church of Jerusalem, Alexandria, and An- 
tioch have erred ; so also the Church of Rome hath erred, 
not only in their living and manner of communion, but also 
in matters of faith ;" so it is clear from the article itself, 
that a church may entertain some errors, even in matters 
of faith, and yet not wholly cease to be a visible church. 
On these principles, we have no difficulty in answering 
our correspondent's question, " where the visible Church 
of Christ was in the days of Berengarius ?" It was all over 
the world, wherever there were bishops, clergy, and people, 
professing the Catholic creed as their faith. 

And even though the Church of Rome, and all churches 
then in communion with her, should have perished, or 
utterly fallen from the faith, Christ would still have had a 
visible church on earth ; for there were then, as there arc 
now, churches at Alexandria, Jerusalem, Antioch, Con- 
stantinople, and all over the east, churches not in commu- 
nion with Rome, yet, perhaps, greater in extent and num- 
bers, and some of them older than she. So little difficulty 
have we in answering this question. 

And here we must protest against the construction 
which our correspondent puts upon the words he quotes 
from the Layman of September, 1852, p. 104—" The 
Christian Church had never wholly revolted from God j 
God had never abandoned her ; the fundamentals of Chris- 
tianity — the means of salvation, were preserved in her." 
On this our correspondent observes, "you mean, uteoutrss. 



